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THE KINGDOM OF GOD, THE CHURCH AND SOCIETY (Response) 
 

Juan José Churruarin 
 

 
I want to thank Giovanni Traettino for the investment he has made in both time and work in the preparation 
of the document on “The Kingdom of God, Church and Society”, and recognize the value of his spiritual 
sensitivity in communicating to us God’s thoughts expressed in the biblical revelation. Given the depth and 
breadth of the subject, we understand that it cannot be exhausted in the present work, while it shows us that 
reflection is a process that depends on revelation, which leads us to a greater comprehension of the Fullness 
of the Kingdom. 
 
The kingdom has in the church its first manifestation in the earth, and serves as the agent through which the 
kingdom is extended, not being limited to the church. God is the Lord of history. 
 
Giovanni mentions Daniel 2.31–45; “The great God has shown the king what will take place in the 
future”, from which we understand that Nebuchadnessar’s dream was a revelation regarding God’s 
kingdom. Like Daniel, Joseph interpreted Pharoah’s dream, which was a revelation of things to come. To 
whom did God reveal his purposes? He called King Cyrus: “My shepherd” and “My anointed” Isaiah 
44.28; 45.1. What place did those men have within the ecclesiastical format? To what extent is a purely 
ecclesiastical viewpoint blinding us to the scope of the kingdom of God? Is it in this sense that the 
document of the Catholic Church speaks of: “it may occasionally betray the kingdom”? Or does it refer to 
that theology that understands the implantation of the kingdom from and through political power, rather 
than from and through the cross? 
 
In his presentation our brother reminds us that the Lord asks us to pray: “Thy kingdom come”, that: “The 
kingdom is presented” that: “the kingdom has come”, that: “We should seek it”, that: “It has arrived” and 
that: “God enters any place where we make space available”. Can there be signs of the kingdom in society 
and its government where it has not “entered”, yet where space has been made available so that God might 
intervene? Nicodemus asked “how he could enter the kingdom of God”; in another place we find: “The 
kingdom of heaven exerts itself” and “Everyone is making an effort to enter in”. Is there a difference 
between “giving place to the kingdom” and “entering the kingdom”? Jesus said to the scribe: “You are not 
far from the kingdom of God”. Mark 12.34. Here we see a drawing closer between the kingdom and other 
persons. 
 
Later he clarifies to us that the kingdom and the person of Christ are inseparable, that one who receives the 
kingdom, receives Christ as Lord. The kingdom brings freedom from demons, healing and miracles, but 
again the question arises: Can anyone minister the benefits of the kingdom without being under the 
lordship of Christ? “Lord, Lord, they will say: In your name we prophesied and cast out demons” And he 
will say: “I do not know you”. In another place: “Why do you call me Lord, Lord, and do not the things 
that I command”. Jesus does not deny the liberating evidences of his kingdom, but questions whether they 
were under his lordship. 
 
Finally, it was said that many of us come from traditional churches where the concept of the ‘world’ was 
focused erroneously. Today we can make a separation between: World as creation, world as persons (John 
3.16) and world as a life system. (“Do not love the world” in John’s epistle). There is an understanding that 
“to accept Christ as the only and sufficient personal savior” eclipsed the community dimension of divine 
salvation. There is an understanding that no separation exists between the ‘spiritual’ and the ‘material’, that 
all life is sacred and that any simple act of life is an act of worship to God. “For whether you eat or drink, 
you do it for the glory of God”. 
God placed man and woman [on the earth?] to govern, but they resigned their role in favor of darkness. 
Too few Christians have functioned in society as salt and light. A theology has been developed that 
impeded the transformation of societal structures, while emphasizing a palliative assistance from the evils 
of the system because an eschatological fatalism inculcated the idea of doing nothing in favor of that which 
was “destined to be destroyed by fire”. The end was also seen as a chaotic framework where all would be 
destroyed, and not “transformed” as Giovanni says, to see: “a new heaven and a new earth wherein 
righteousness and good dwell”. The new man is a result of the good news, the new covenant, the new 
life, and a new nation that is royal and priestly, a new name, a new song. 
 
Jesus said that: The woman (the church) placed a measure of leaven in the dough (society) and waited 
until all was leavened. The góspel of the kingdom [is to be?] proclaimed by people who live under the 
norm of the king, where it is clear that both the creature and all things are made new. 2 Corinthians 5.17. 


